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PREFACE 

God can be known only through the scripts. That is why he is called 
Govinda. He is not visible for the senses (na tatra chakshurgacchati, no 
mano) nor he can be understood through logic (naishaa tarkena 
matiraapaneya) . Only vedas provide us the information about God, his 
attributes, his nature, his activities etc. However, it can never be that we 
can understand God in toto (yadi manyase suvedeti, daharamevaapi 
noonam tvam vettha brahmano roopam). In this sense, he is "avijneyci" 
- unknowable. Thus, God is knowable but not completely. If there is 
anything that provides us the information about God, it is basically Veda 
and then come Puraana, Itihaasa, Raamaayanam, Pancharaatram and 
Brahma Sootra. Upanishats are the texts taken out of Vedas for a faster 
and comprehensive understanding of the concepts. 

Isaavaasya Upanishat has already been translated in English by a few. 
Then what for is this book? True. This book is meant to provide 
something that the other translations have not provided. This book 
provides 

1 . A simple translation of the original text for an easy reading and 
understanding. 

2. Translation of the two great commentaries from the propounders 
of Advaita and Dwaita schools of thought. 

Understanding of Advaitic version of interpretation is never complete 
without the knowledge of Dwaitic version. Similarly, Dwaitic version 
can be well appreciated by only those who have read the Advaitic 
version. Hence both of them have been provided here. 

This book is divided in two sections. The first one contains a simple 
apparent meaning of the original text. The Sanskrit commentary of Sri. 
Sri. Raghavendra Teertha Swamiji has been relied upon in this section. 
This section is meant to cater the beginners and those who have a quest 
to know but cannot afford to spend more time and efforts for 
understanding the intricacies. In a way, this section is intended to act 
like an appetizer. 



The second section provides translation for the original commentaries of 
Sri. Sankaraacharya and Sri. Madhwaacharya, the proponents of 
Advaitic and Dwaitic Schools of thought respectively. An attempt is 
made here to provide the translation as near as possible to the original 
text. Extensive assistance has been derived from the Sanskrit 
commentaries of Sri Sri Jaytheertha Swamiji while translating the 
commentaries of Sri Madhwaacharya. 

Word-to-word meaning has not been provided as such a thing is 
intended only for a serious learner and the said learning could better be 
accomplished only through lessons rather than through the reading of a 
book. 

It is but natural that the translations carry at some or the other point the 
version, limitations and defects of the translator. Hence, the original 
texts have also been provided to facilitate the reader to validate the 
translations if and when the same is found necessary and feasible. 

The publication of Geeta Press Gorakhpur has been relied upon for the 
original text of Sri Sankaraachaya's commentary. Similarly, the 
publication by one Mr Mulabaagilu Ranganaathaachaya has been relied 
upon for the original text of Sri. Madhwaacharya' s commentary. 

While it is not expected that the reader knows Devanaagari script, its 
knowledge will certainly provide a good readability for the Sanskrit 
texts. With a view to provide an opportunity to read the texts even for 
those who are not conversant with Devanaagari script, the original 
Upanishadic texts are provided even in English script. 

It is difficult to read Sanskrit words through English letters. There are 
several Sanskrit consonants that have their overlapping counterparts in 
English. In order to overcome this, we usually take recourse to using 
special characters. This poses problems in data entry in today's 
computer environment. Hence, the alternative way of using block 
capitals for certain hard spelt Sanskrit letters. But then the readability 
itself becomes a challenge in this method. However, I have adopted the 
same technique of using the block capitals for the hard spelt letters but 
have made a conscious effort to use them to the bare minimum to 
facilitate a smooth reading to the extent possible. 

My profound respects to my late guruji, Sri A S Bheemasenaacharya 
who tought me this Upanishat in the early 1980s. Similarly, my 
unquantifiable respects to my present guruji, Sri. Narashmihaacharya 
Korlahalli without whose dedicated lessons, I would not have got the 



courage to take up this work of translation. Words cannot express my 
gratitude to him for the pains he has taken in vetting this work of 
translation. 
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I would be extremely thankful for the constructive comments and 
suggestions for improvements. I may be contacted at 

ravindranath krfalvahoo.com. 



Karthik bahula Saptami 

2 1 st October 2008 Ravindranath Acharya 



II 4fh II 
INVOCATION 



poorNamadah poorNamidam poorNaat 
poorNamudachyate \ 
poorNasya poorNamaadaaya 

poorNamevaavaSishyate \ \ 

Isaavasya upanishat is a compact set of mantras (verses) that introduces 
us to God and his attributes, the qualities that we need to possess for the 
understanding of philosophy, the conviction that we should have in the 
righteous path and a prayer that we can offer in gratitude for God. 

This upanishat belongs to Sukla Yajurveda. Every upanishat has a 
'drashta', the discoverer and a presiding deity for it. The sage by name 
'swactyambhuva manu' is its discoverer. Its deity is the supreme Hari in 
the name of 'Yajna'. The metrics of the mantras are 'anuShtap' etc. 

Upanishats are part of Veda, the ultimate source of knowledge. Vedas 
are not written by anyone but have existed eternally. Something 
unusual. If we have a sentence, we find an author for it. However, in 
the case of Vedas, we do not get their author's name. They are 
discovered in piece-meal here and there and the discoverer of such parts 
is called as drashta - meaning the one who has visualized that 
component. Even though the Vedic text is known to the world through 
its drashta, he never claims to have authored it but on the contrary, 
invariably says he has only discovered it. Thus, Vedas are recognized as 
author-less. The full text of Vedas is never available. It is believed to be 
unlimited. The text of Vedas remains unchanged not just in its meaning 
but also in the formation of their words and sentences for ever. 

Usually, this ISaavaasya upanishat is begun with the above invocation. 
It is however not a part of this upanishat. 

In this part of the text, an attempt is made to provide the original text in 
Devanaagari script, its pronunciation in English, simple apparent 
meaning in larger font and a commentary in smaller font. The 
commentary is based on but not the exact translation of the Sanskrit 



commentary of Sri Sri Raghavendra Teertha Swamiji (17 th Century 
AD). 

A sincere attempt has been made to translate the original commentaries 
of Sri. Sankaraachaarya (Advaita) and Sri. Madhwaachaarya (Dwaita) in 
the second part of this book. The Sanskrit commentaries of Sri Sri 
Jayateertha have been referred to for providing additional comments 
while translating the commentary of Sri. Madhwaachaaya. 

Capital letters are used to represent the harder spelt Sanskrit letters and 
their lower case is used for their softer counterparts. E.g. Capital D is 
spelt the way it is done in words like Divine, Drive etc., whereas its 
lower case, i.e., 'd' is spelt in its softer format the way 'th is spelt in 
words like 'the' and 'that'. Similarly, 'N' is spelt like the sound of a 
bronze bell and 'n' is as in 'name'. 'S' is as 'ce' in 'ocean' whereas 's' is 
spelt as in 'sea'. T is as in 'tool' whereas 't' is as in 'think'. 

Meaning: That is complete and This is complete. This 
complete emanates from That complete and merges 
back after driving home the completeness of the 
complete. The resultant of merger is also complete. 

The word "That" here, refers to the original form of God and the word 
"This" refers to his incarnations. This mantra explains that the 
incarnations of God are as complete as the original God himself and that 
the completeness of the original is not affected on account of the 
incarnations or their re-merger. The incarnations exhibit / demonstrate 
the completeness of God and merge themselves with the original. 

The term 'Complete' here, refers to the limitlessness of God in his 
qualities (attributes), time and spread. He is omni in each of the 
qualities viz. omnipresent, omniscient, omnipotent and so on. And such 
qualities are not numbered. They are innumerable and endless. It is 
never that he has not been there and never again that he will not be 
there. There is nothing where he is not there and so on. Thus he is T^l 
(PoorNa), a complete person in all respects. 

There is another interpretation for this mantra. In that, the reference to 
"That" is again to the original form of God but is called as 'parabrahma' 
and the term "This" is referenced to 'kaaryabrahma', the derived form of 
god. 
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PART - I 



Text in Devanaagari and English, 
Meaning and Commentary 



Commentary is based on but not the exact of Sri Sri Raghavendra Teertha 
Swamiii's khandaartha. 



Isaavaasya Upanishat 

Sri 

ISAAVAASYA UPANISHAT 

#T^rR" ^frsJTW^T: cb^f^i^H^ \\V\ 

eeshaavaasyamidam sarvam 
yatkincha jagatyaam jagat \ 
tena tyaktena bhunjeethaa maa 
gridhah kasyasviddhanam | 1 | 

The universe, in each of its components is occupied by 
the Lord. Enjoy whatever he gives and do not greed for 
other's wealth. 

This mantra preaches contentment, a basic requirement for any pious 
person in quest of salvation. The God owns this universe, he is its 
regulator, he lives in it and it resides in him. We should be happy with 
whatever he provides for our use. 

This mantra prescribes eligibility for the study of philosophy. It is only 
when one acknowledges the ownership of the entire universe with the 
God, that he can attain true contentment. With no contentment, one 
spends most of his time and energy to achieve his worldly desires and 
hence not fit for philosophical studies. 

TTcf ^# ^F^fcflf^" ^ Sfrf %n& ik |R|| 

kurvanneveha karmaaNi 

j ijeevishechchathagm samaah | 
evam twayi naanyathetosti na 

karma lipyate nare \2\ 
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If you desire to live a hundred years, do so by 
performing your duties. There is no other way you can 
avoid getting tainted by the results of your deeds. 

Every act of ours done consciously or unconsciously, mentally or 
physically, voluntarily or involuntarily results in what is called as 
'karma phala 1 (or just karma in short). This is the cause of our future 
entitlement for the pleasure and pain. The word karma literally means 
action and phala means fruits. As long as this 'karma phala' exists for 
an individual, he will get as many opportunities to enjoy / suffer its 
effect. The effect of present karma is usually made available in some 
future birth or at a future time in the present birth. Thus as every 
moment passes by, we accumulate as much of an entitlement as would 
need several future births to utilize it. In each of such births, we 
continue to amass further entitlements. Thus it is an unending process. 

This mantra suggests a way out - Do thy duty and thou art safe. It is 
something like this. A criminal gets punished for killing another 
whereas the hangman in the prison, who pulls the noose, is neither 
punished nor rewarded for the same task of killing. He has only done his 
duty. Even in Criminal Law, there is some thing called as 'mens rhea', 
the criminal intention that makes an act criminal. Without that (which 
of course is implied in certain acts like rash and negligent driving), there 
is no crime and hence no punishment. Similarly, when we do anything 
with the understanding that it is in service of God who is omnipresent, 
we do not get tainted for the same. The performance referred to by this 
mantra is of the prescribed duties. Only that can save us from the effect 
of karma and the resultant future births. 



3T^f ^R" # #cr7T 3F^T ^WrSS^TT: I 

asuryaa naama te lokaa andhena 

tamasaavri taah 
taagmste pretyaabhigacchanti ye 

ke chaatma hano janaah \ 3 
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Who so ever spoils himself, will land up after his death, 
in that world called "Asurya" that is characterized by its 
pitch blinding darkness. 

This mantra cautions against self-destruction. Here, the word 
destruction does not refer to the physical body but speaks of the 
personality and knowledge. As we go through the subsequent mantras, 
this aspect gets more and more clear. 

The upanishat preaches contentment in its first mantra, stipulates 
detached performance in its second and condemns impropriety of 
conduct and knowledge in the third. These are rather the qualifications 
a person needs to possess to be eligible to study the philosophy. 
Eligibility is usually termed as 3Tf£j*K (adhikaar) in philosophy though 
it colloquially means right or empowerment. 



3^4* TTTOT ^T#zfr ^T^TT 3TT^FT M^d I 

anejadekam manaso javeeyo 
nainaddeva aapnuvan 

poorvamarShat \ 
taddhaavatonyaan atyeti tiShtat 
tasminnapo maatariSva dadhaati\4\ 

He is fearless. He is the supreme. He is faster than the 
mind. The gods also cannot get (know) him (fully) but 
he knows (everything) even before anybody knows. 
Standing still, he surpasses everything that runs. 
Vaayu, the air god offers to him the deeds of all beings. 

Having explained the eligibility of the student, the upanishat now 
proceeds with the subject, i.e., the characteristics of God. The word 
c ekam' can be interpreted as 'the only' and also as 'the most important'. 
If it is taken to mean that he is the only one who exists, the other 
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references that he surpasses the running, that gods also cannot know him 
fully that Vaayu offers him the deeds of all beings will carry no 
meaning. Hence it (the meaning 'only') is not considered as relevant in 
the present context. 

Hindu philosophy is often dubbed as polytheistic - meaning the 
philosophy that propounds the existence of multiple gods. In fact, the 
Hindu philosophy, in all its versions asserts that there is only one God 
who is supreme. He is the commander-in-chief, the CEO and the owner 
of this universe. Under him is a large hierarchical establishment of 
administration. The individuals occupying such positions are also called 
deva (god). The term god for these administrators would just mean that 
they are the office bearers of their respective domains. E.g., God Agni 
is in charge of fire, God Varuna is in charge of water and so on. Under 
them there are a host of junior gods who manage their individual 
functionalities and above them are gods like praaNa, brahma, and their 
feminine counterparts viz. bhaarati, saraswati. Above them is godess 
laxmi and above her is the ultimate, the one and the only supreme God 
referred to as naaraayaNa, viShNu, hari and other innumerable names. 
In fact every name in this world is primarily his name. 

God Pravaha Vaayu is in charge of the wind and Mukhya Vaayu, who is 
also in charge of breathing and a host of other activities, controls 
Pravaaha Vaayu. The above mantra refers to this Mukhya Vaayu also 
called as praaNa, as the person who submits the deeds of all living 
beings to the God. 

dd^fd d^Ufd ^ d£H^I 
H<*nKW ^Nr*T cRT ^PT(3T^r) sfTW: INI 



tadejati tannejati taddoore 

tadvantike I 
tadantarasya sarvasya tadu 

sarvasya (asya) baahyatah \5\ 

He is fearless and he is terror. He is very near and at 
the same time he is very far. He is within everything 
and at the same time, he is outside all those things. 
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The God is in and out of everything - omnipresent. There is no place, 
however subtle or huge may it be, where the God is not present. He is 
present in the minutest of the minute and also in places even beyond the 
universe. He is very close to every body and at the same time at the 
farthest end for all. A gross example to understand this concept of 
omnipresence may be "space". It is present everywhere. It is 
encompassing the universe and it is there even within the nucleus of the 
atom. This example is just to understand how a thing can be so minute 
and still so large. It should not be extended to equate space with God. 



He is absolutely fearless. Even the powerful are scared of him. The 
Veda says, it is the fear of God that makes the wind to blow, the Sun to 
rise, fire to burn and so on. 

yastu sarvaaNi 

bhootanya tmnyevaanupaSya ti 
sarvabhooteShu chaatmanam tato na 
vijugupsate \ 6\ 

Whoever finds the presence of every object, animate or 
inanimate within God and the presence of God inside all 
such objects will have nothing to fear. 

It is not just knowing the presence of God that suffices here but the 
factual realization is what that is needed. Whoever reads the previous 
mantra (verse) will know, by virtue of such reading, that god is 
omnipresent. That doesn't mean he has become fearless. Realizing the 
presence of God within and without every object is what is envisaged. 
What does this realization mean? It is the feel of God in each of the 
objects, the feel that everything happens as per his wish, the feel that he 
is the savior and so on. 

It is very difficult to practice this concept of feeling the presence of God 
in every object. If we try this, we land up finding no place to walk on, 
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nothing to eat, no place to empty our bowels and so on. Only the 
extraordinarily elevated soul can manage the feel of God at all places. 
Hence, the concept of "Idol Worship". The religion and philosophy of 
Hindus never preach the worship of inert granite, marble or bronze 
idols. It is the God consecrated in these idols that need to be worshiped. 
These are the objects where we can start feeling the presence of the 
omnipresent with least hindrance. Graduating from this stage, we will be 
required to feel the presence of God in raw objects like stones of 
Gandaki River (Salagram) and the coral reefs (Sudarsan) of Gujarath 
and Rameswaram. Then in living persons like ones own mother, the 
embodiment of love and affection, then in the father, in the teacher, in 
the guest and so on - an achievable path of progress. 

^TcFTTuT: cbWll* licb^^MViH: ||V9|| 

yasmin sarvaaNi 

bhootanyatmaivaabhoodvijaanatah | 
tatra ko mohah kaSSoka 

ekatvamanupaSyatah \ 7\ 

He who understands that God was there in everything 
and everything was in Him (even in the past - not just in 
the present) and understands that God in every object 
is one and not different has no misapprehension and no 
sorrow. 

This mantra emphasizes what was told earlier with a further explanation 
that the omnipresence of God is not just the present state of affair but 
has been so even in the past (and in the future as well). It also says that 
God present in different object of different shape, size, colour, nature etc 
is one and uniform. His qualities will not change with the objects he 
dwells in. Whoever understands this has a clear vision and nothing to 
grieve. 
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^T^TWT^h^^RT^": \\C\\ 

sa paryagaacchukram 
akaayamavraNamasnaaviram 
Suddhamapaapaviddham \ 

kavirmaneeshee paribhoosvayambhooh 

yaathaathathyatorthaan 
vyadadhaachaaSvateebhyas-samaabhyah \ 8\ 

He who has understood as explained above, obtains 
God, the one who is 

1. sorrowless, 

2. devoid of Linga Deha (the basic enclosure that 
leads to births and deaths), 

3. eternally free from injuries, 

4. devoid of materialistic body, 

5. pure, 

6. untainted by sin, 

7. omniscient, 

8. the regulator of mental activities of all animate 
objects, 

9. the master of everything, 

10. independent and 

11. the creator of the real physical universe in the 
past present and future. 

The one, who understands, feels and realizes the omnipresence of God, 
achieves God. In the sense, he gets God as his mentor. The Upanishat 
further explains the qualities of God, as the one who is without sorrow 
(shukram - shoka rahitam) meaning the one who has only happiness and 
no sorrow - not even a trace of it. He is formless (akaayam) in the 

8 
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sense that he does not have the inert body, the 'linga deha' that remains 
attached to all living beings till they attain salvation. He is immutable 
(avraNam) meaning, he is never subjected to injury, deformity or any 
age related change. He remains the same eternally. He doesn't have 
body of flesh, blood, bones or for that matter any kind of tangible 
material (asnaviram). He is pure (shuddham) - is not tainted by defects 
or deficiency of any kind and has no negative qualities. He has no sin 
(apaapaviddham) - neither did he have it at any time nor will he acquire 
any even in future. He is wise (kavi) - his wisdom has no bounds. He 
regulates the mental discipline (maneeshi) of all beings. He is the ruler 
of the universe (paribhoo). He is his own master (swayambhoo) - there 
is no one regulating him. He has been the creator (vyadhadaat) of the 
realistic (yaathatharthatho) universe (arthaan) eternally (shaswateebhyah 
samaabhyah). 

Having given a very brief description of God, the upanishat now 
proceeds to explain the fruits of proper and improper learning. 

^RTT *RT ^T 3" ^RT ^ ~3 f^MTviHT: |^ N 

andhantamah praviSanti 

yevidyaamupaasate \ 
tato bhooya iva te tamo ya 

vu vidyaayaagm rataah \9\ 

He who practices the wrong knowledge will enter the 
place called Andhantamas. The one who merely 
practices the proper knowledge will enter a still darker 
place. 

Practicing knowledge means studying in full faith, preaching and 
adopting it in the daily life. The upanishat condemns the practice of 
wrong knowledge. The upanishat is more vocal on condemning those 
who restrict themselves only to the practice of proper knowledge. What 
exactly does this mean? If practicing wrong knowledge is forbidden, it 
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is understandable. But the upanishat criticizes the practice of even 
proper knowledge. Does it mean that no one should practice any 
knowledge? Given the force with which it condemns the practice of 
proper knowledge, it looks like practicing improper knowledge is a safer 
option. No, the upanishat does not forbid the practice of proper 
knowledge. It condemns those who limit themselves to the proper 
knowledge and does not either bother about the improper knowledge 
that is doing rounds or would rather say "that is also correct". 

Being in the right path is not enough. Taking others also in the right 
path is what is expected of every individual who seeks salvation. 

3T^cnjfton 3T^ij7ten i 

anyadevaahurvidyayaa 

anyadaahuravidyayaa \ 
iti SuSruma dheeraaNaam ye 

nastadvichachakshire \10\ 

We learn from those wise men who have had 
realization, that the fruits of practicing proper knowledge 
are different from those of condemning the improper. 

The upanishat clarifies that performance and criticism are two different 
tasks. They bear different fruits. One who only practices proper 
knowledge cannot be content in being in the right path. Similarly the 
one who only criticizes / condemns wrong knowledge cannot skip 
performance of the right one. We should do both. 

vidyaanchaavidyaancha 

yastadvedobham saha \ 
avidyayaa mrityum teertvaa 

vidyayaamritamaSnute \11\ 

10 
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He who knows the art of (practicing) Proper Knowledge 
and (condemning) Improper Knowledge will overcome 
the death and attain Salvation. 

Moksha, the salvation has two components - Pleasure and painlessness. 
What we have now is a mixture of both pain and pleasure. Nobody on 
earth has only pleasure or only pain. It is always a combination. Every 
one endures to achieve absolute pleasure. Not just the absence of pain. 
Hence to achieve this, there is a need for the two-pronged approach. 
Condemning the improper knowledge that fructifies in removing the 
pain and practicing the proper knowledge, that fructifies as absolute 
pleasure. 

^r *rt ^r it Tmr *r ^ ^hrwviHT: ii^ii 

andhantamah praviSanti 

yesambhootimupaasate \ 
tato bhooya iva te tamo ya viz 

sambhootyaagm rataah \12\ 

Those who practice the concept that God is not the 
creator will enter Andhantamas the world of blinding 
darkness. Those who practice the concept that God is 
only the Creator will enter a worse world. 

God is the creator, protector and the destroyer. Those who believe that 
God is not the creator and that everything is born on its own or man 
made or that God has only created some and so on will land themselves 
up in the Andhantamas. Those who believe that God has only created 
and that he is not responsible for its administration, destruction etc., will 
have a worse world as their destination. 

The concepts of practicing the right knowledge and condemning the 
wrong apply here also. 

11 
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anyadevaahussambhavaad 

anyadaahurasambhavaat I 
iti SuSruma dheeraaNaam ye 

nastadvichachakshire \13\ 

We learn from those wise men, who taught us the path 
of realization, that the fruits of believing God as the 
Creator are different from those of believing that he also 
the destroyer. 

RhivIh ^fef fn-^iiHcwv^ 11**11 

sambhootim cha vinaaSam cha 

yastadvedobhayagm saha \ 
vinaaSena mrityum teertvaa 

sambhootyaamritamaSnute \14\ 

He who realizes that God is the creator and the 
destroyer will overcome the death with the realization 
as destroyer and achieve salvation with the realization 
as creator. 

The reference to Creation and Destruction is symbolical. We need to 
understand all the eight qualities with their mention. The eight qualities 
are: 

1 . Srishti - Creation 

2. Sthiti - Protection 

3 . Samhaara - Destruction 

4. Niyamana - Administration 

5 . B andha - Binding 

12 
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6. Moksha - Release 

7. Jnaana - Knowledge 

8. Ajnaana - Ignorance 






hiraNmayena paatreNa 

satyasyaapihitam mukham | 
tatvam pooShannapaavriNu 

satyadharmaaya driShtaye \15\ 

O! God the Complete and the true embodiment of all 
good qualities, your face is hidden behind the aura of 
Sun. Unveil that face to me, the one who has 
embedded you in the heart. 

The upanishat has a flow of its own. It prescribed the essential qualities 
that are needed for a seeker through the first two mantras. Then it put 
forth the characteristics of God in brief, results of understanding such 
characteristics, impact of practicing wrong knowledge and the danger 
involved in being indifferent to it. Now, it provides us a beautiful 
prayer. Pray for what? Pray for the glimpse of the great glowing face. 
Whose face? The face of the one who is complete, who is satya, the 
complete embodiment of sat, the good qualities. It indicates at the same 
time the essential quality that one should posses before he prays - that 
he should be satyadharma - in the righteous path and holding God in 
his heart. 

l|fc^cbfcf W^f MMIi-M ^1" <y41-h^ 

C\ C\ CO % CO 
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pooshan ekarShe yama soorya 

praajaapatya vyooha raSmeen 

samooha I 
tejo yatte roopam kalyaanatamam 

tatte paSyaami \ 16 \ 

O! The absolute (pooshan), the ultimate wise (ekarshe), 
the universal regulator (yama), the yearned destination 
for all wise people (soorya), the creator of Prajaapati 
Brahma, the creator (praajapatya), facilitate (vyooha) 
my realisation (rasmeen), enhance (samooha) my 
external knowledge and Aura (teja) so that I can see 
your most sacred (kalyaana tamam) form (roopam). 

The prayer continues with the appreciation of a few supreme qualities of 
God and seeks an enrichment of both the forms of knowledge viz., 
swctroopa, the inherent and the baahya, the external. It ultimately seeks 
in all its earnestness, a glimpse of God, the holiest. 

sterol ^qu-iU^f^ \\v&\\ 

yosavasau puruShassohamasmi \17\ 

That God, who dwels in all beings (purusha), dwels in 
asu, mukhya praana (the god of life) is the supreme 
(aham), ever existing and embodiment of knowledge 
(aham). 

The words «hUs^i£h (sah aham asmi) apparently mean, "He is me". 
This meaning is totally out of context. This is a sequence of prayer and 
there is no reason why the seeker should say that he is himself the 
worshipped (God) at this juncture. This apart, if anybody is to equate 
himself to another, he will highlight the qualities that are in common for 
both. Whereas here, the prayer highlights the following qualities whose 
presence cannot be even remotely suspected in the seeker: 
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1 . The absolute (pooshan) 

2. The ultimate wise (ekarshe) 

3. The universal regulator (yama), 

4. The yearned destination for all wise people 

(soorya) 

5. The creator of Prajaapati Brahma, the creator 

(praajapatya) 

Hence there is a need to analyze the words and take out the embedded 
meaning as spelt out above. That will fit into the same flow of prayer 
where in the qualities are recollected. 

The word 'asau' in 'yosavasou' (>mhhi=uh1) has a very special reference 

to God. The demons (Asura) are so powerful that they can enter and 
influence anybody's mind. The exceptions are Mukya Vaayu or Praana 
as he is popular, his wife Bhaarati Devi, his senior Brahma, the creator 
and his wife Saraswati Devi, Laxmi Devi, the goddess who is next only 
to Naarayana the God and Naarayana himself. Thus a reference to God 
as a dweller in asu, indicates that he is far superior to praaNa, the life 
and strength of all beings. It also indicates that God is not influenced by 
the demons and also that he dwells and influences even where the most 
powerful cannot enter or influence. The Kenopanishat also explains this 
quality as "praaNasya praaNah" meaning the regulator (praaNah) of 
the one who regulates (praaNasya) every activity. The same words also 
mean that he is the life of the life provider (praaNa means life). 

32? ?Fcft" TO ^f TO ?r7Hr TO ^uf TO IIUII 

vaayuranilamathedam bhasmaantagm 

Sareeram | 
Om krato smara kritam smara 

krato smara kritam smara \18\ 

Vaayu, the god of life who is dependent (anilam) on you 
does not die (amritam) though this physical body (of all 
the living beings) where he dwells gets destroyed. O! 
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Isaavaasya Upanishat 
Embodiment of virtues(om), embodiment of knowledge 
(krato), remember my good deeds. O! Embodiment of 
knowledge, remember by good deeds. 

The prayer continues. Even Vaayu who is dependent on you for 
everything is immortal. There is no need to say that you are immortal. 
When a body collapses, the dweller of that body (the jeeva) quits it and 
suffers the pain. This suffering is called death. Now that God is 
understood to be dwelling in all beings and objects, is it that he also 
suffers death as each of such objects collapse? No says the upanishat. 
Even Vaayu the life god who dwells in all living beings and is entirely 
dependent on God doesn't suffer death due to the collapse of bodies 
where he dwells. When a servant is immune to sorrow, how can his 
master be a sufferer? He is certainly untouched by the pangs of death. 

The prayer continues and seeks God to remember the good deeds and 
bless the seeker. The prayer is repeated to emphasize the earnestness of 
it. 

3TT^ ^r ^JtRJT lit 3TWf%%rrft 

^- "3% fcNN" ll^ll 

agne naya supathaa raaye asmaan 

viShvani deva vayunaani vidvaan \ 
yuyodhyasmaaj j uhuraaNameno 
bhooyiShTWeuaam te nama uktim vidhema | 

O! Agni, please take us through the righteous path that 
leads to the wealth of Moxa. O! God, all the practice of 
knowledge done by us must be enough to make us 
eligible for this. You are the knower of all knowledge. 
Destroy our sinful karma, the cause of our future births. 
We offer our devout obeisance to you. 
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Here, God is addressed as Agni, the name usually referenced to the Fire 
God. Every name primarily addresses the one and the only God. 
However, the names are, for the practicality reasons, used to identify 
other gods. As described in Taittareya Upanishat, God creates other 
beings, lends his name to them, takes their shape, enters them, energizes 
them and regulates them. Thus, here Agni is referred to God as the 
person who leads others (anga netrutvaat agnih). Since the prayer is for 
leading in the righteous path leading to moksha, God is appropriately 
addressed as Agni, the leader. 

The upanishat concludes with salutations in plenty. What else can we 
offer to God who is the owner of anything and everything in this 
universe - isaavaasyamidam sarvam. 



1132? Wfa: Wft": wft": II 
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PART -II 



Advaita and Dwaita Commentaries 
with Original Text 



Isaavaasya Upanishat - Commentaries 



Introduction 

Sankaraacharya: Sri Sankaraacharya provides a brief introduction to 
the Upanishat before he proceeds to interpret the mantras. It is 
something like preparing the mindset for the understanding of the 
Upanishat. 

^VIMV^H ^fanfalf cf H^l«l^ II 

zn^irwjycbivi*^id i *ptw ^wr : 

This Upanishat does not preach 'Karma', the performance of duties ($W 
ell^ilfH^l^l ^F^T: *4wA^bl:) but explains the nature of God. It 
propounds God as pure, sinless, single, eternal, formless, omnipresent 
etc and this contradicts the karma theory and hence this upanishat does 
not preach karma. 

cff ^T cb4i?lb|HI ^W I TftiRf ^r^mfuTf -^UK^Id I 



God of above nature cannot be thought of as metamorphosing and 
getting subjected to performance of duties and entitlement to or 



Isaavaasya Upanishat - Commentaries 

enjoyment of its fruits. Hence all the upanishats do preach only the 
aforesaid qualities of God. Even Bhagavad Geeta and Moksha Dharma 
texts also explain the aforesaid real nature of God. Hence the Karma 
theory is for those ordinary men who cannot think beyond dualism 
(existence of more than one object), performance, enjoyment etc. 

% f| cb4ibe)HI*ff ^T" s!$Jc|4*I|RhI^H WJ|[Rhi ^T R^lR^' 

The wise, who know the eligibility criteria say that the one 

i) who has a desire for the visible benefits of Karma like Brahma 

Tejas (The prowess derived out of leading a life as per the 

scriptures) or 
ii) who has a desire for the invisible benefits like Heaven and 
iii) who is a dwija (one who has been initiated to veda) with no 

disabilities like blindness or dwarfness is eligible for the path of 

Karma. 

(W<M: Vll+^l^lR ^TFTR^Tff" 

Thus this upanishat presents the true picture of God thereby removing 
the natural ajnaana, (ignorance) leading to the destruction of sansaara 
(the cycle of births and deaths), which is characterized by sorrow and 
illusion and bestows the knowledge of oneness of God with everything. 
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Thus, having explained adhikaari, abhidheya, sambhandha and 
prayojana of this Upanishat, we offer our interpretation to these 
mantraas as under: 



[Every book should essentially have four components viz., 
adhikaari (Target audience), viShaya (subject matter - also 
termed as abhidheya), sambandha (their inter-se relationship) 
and prayojana (benefit). The above introduction briefly explains 
these four components]. 

Madwaacharya: Madhwaacharya has a unique style of providing 
interpretation through quotations from various scripts. The quotes are 
so apt that in most of the cases, they adequately explain the inherent 
meaning of the Upanishat without a need for any further explanation. 

RrUlRriMJio^ f^TFT fTR^ I 
MU|[h^N ■&& *TcfafP)j3" W: II 

fimJJjtfWI ^F# 1^" TJ^" W: II 

Swaayambhuva manu prayed Vishnu the God who had incarnated 
himself in the name 'Yajna'. Yajna is the son of Aakooti, daughter of 
Swaayambhuva himselves. Thus, Swayambhuva prayed his God who 
was his grandson with these mantras. 



Isaavaasya Upanishat - Commentaries 
Thus speaks brahmaaNda puraana: 

^VIMIWlRi^4^^iH|c||ic|QHIrHHI II 



?tlM 



A Manu (the person who starts the worldly creation) by name 
swaayambhuva was attacked by the cruel demons with intent to eat him 
up. He then, with an unperturbed mind prayed his daughter's 
(Aakooti's) son by name Yajna with these mantras. Yajna is the 
incarnation of the supreme God Vishnu also known as Hari. These 
demons had a boon of immortality from Lord Hara (Rudra). Hence no 
one was capable of destroying those demons except lord Hari. Yajna, 
the incarnation of Hari rescued swaayambhuva and killed those dreaded 
demons. 



Even Bhaagavata puraana speaks of the same. (The name of the 
discoverer, presiding deity etc are also mentioned there). 
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ISAAVAASYA UPANISHAT 

eesaavaasyamidam sarvam 

yatkincha jagatyaam jagat \ 
tena tyaktena bhunjeethaa maa 
gridah kasyasviddhanam | 1 | 

Sankaraacharya: fw # ^fc" ^W I ^RTT ^%R: MWIrHI 

^OuilrH^VII ^T^RF^T^TfT I 

The word 'eeSa' is derived from the root 'eeshT' meaning the one who 
rules. God is the ruler of everything. He is the soul of every being. He is 
there in every being in the form of pratyagaatma and he wraps 
everything. (The word eeSaavaasyam is split as eeSa and vaasyam. 
Thus the word coveys the meaning that God covers / wraps everything). 

%R7 -$i Wt i|9b-x| ilf^P^JMf ijfsjoqf ^JHoHcf 
^HlrHHI #^T yrtlJIIrHdill^^ci f|c[ftR T^^g^r^TJTT^Tf^" 



What all is wrapped? Everything. Everything on earth is covered by 
God, who finds everything, mobile or immobile, as his own 
pratyagaatma forms that are true in eternity. 
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The way, when scents are mixed in water, they cover the badly smelling 
particles existing in water with their fragrance and remove the bad odor, 
God covers the natural sense of owning up the deeds (kartritva) or the 
enjoyment of their fruits (bhokritva) in every being by any name, shape 
or action and removes those feelings for good with the sense of oneness 
with God. 

I ^ ^r^ ^rpft^f: i ^ f|- ^T ^H": ^T m ^TT m 
3TTFWf^RTFn" 3T*TM^ 3TTFTTT MM^R 3TH^TPk $<^j}c| 

Thus the one who has the oneness feeling with God is qualified for the 
renunciation of worldly desires of son, wife, wealth etc and not for 
karma (the performance of duties). A deserted son or servant will not 
serve the person deserting them. Hence, the word 'tyaaga' 
(renunciation) is used in this sense by the upanishat. The word 
'bhunjeethaah' (enjoy) should be interpreted to mean 'paalayethaah' (to 
take care). 
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Thus having renounced the worldly desires, do not crave for wealth be it 
yours or of others, 'swit' is a meaningless expression. 

cbliflft^tf: II 

In other words, do not desire. Why? Because, there is nothing like 
other's wealth that can be craved for. Once you understand the oneness 
of everything with God and renounce everything as illusion, there is 
nothing to desire. 

Madhwaacharya: ^IWMW^^^VIMIW^ I WIT Vi^t I 
t^T ^rT ^T ^fr?JT: II 

Vr^ y^Rjf il^loH y^fr%R: II 



^lnyciQ^H414 sq^i w i 
h^Mci ^ta 3^t^rt y^iixi^ ii 



^IW^" 



That which deserves occupancy (aavaasyam) of God is eeSaavaasyam. 
The word jagat means 'prakriti' the universe (not just the earth). Thus, 
we should enjoy whatever has been granted by God (i.e. we should be 
contented with whatever we get in the natural course - should not beg 
others). The word 'tyakta' means 'datta' (given). 
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brahmaNda pur ana says: The universe cannot act on its own. Hence 
God enters and energizes it. Since the entire universe acts under his 
control, everything belongs to him. Hence we should enjoy with 
whatever is granted by him and should not beg others. 

T3cf Ffft" HM«)d)f?H "R"3itf fau|<) *ft IRII 

kurvanneveha karmaaNi 

j ijeevishechchathagm smaah \ 
evam twayi naanyathetosti na 

karma lipyate nare \2\ 

Sankaraachaarya: TTcRTFTf^: Tpntw^T 

*MU}hIcH*1HAkH4IcHI T^TH^r ^T ^T^f: I 3T?T 

Thus one has to protect himself through the renouncement of the most 
desired aspects like son and through the sincere adaptation to the 
knowledge of oneness with God. This is the intent of Veda. The 
following mantra is directed at those others who are not capable of 
understanding this concept of oneness with God. 
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If you desire to live a hundred years, you can do so only if you keep 
doing the prescribed tasks like 'agnihotra'. Hundred years is considered 
as the maximum life span of a person. Thus we can deduce that Veda 
(upanishat) prescribes that any one who desires to live a hundred years, 
he shall do so by doing the prescribed duties. 

Uc|i}c|mch|}u| Fffa feftf^Tki" ^ H^MI^iAhIh 

Thus for you the human, there is no way you live other than through the 
performance of prescribed duties like 'agnihotra'. With this alone, you 
can remain untainted by the evils of the bad deeds. Hence, you should 
desire to live only with the performance of duties like 'agnihotra' as 
prescribed by the scriptures. 

cfa4R^ra i 

How then should we know that the first mantra is meant for those who 
can renounce the desires and the second is for those who cannot? 

-^Ezti fiHcb4uilR<|sf Mc[dcKcbu4 ^rafcrf *r wf^r t%^ i 
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It is well said that the difference between the path of jnaana 
(knowledge) and karma (performance) is as stable as a mountain. Even 
here it is said "He who desires to live shall do so by performance", 
"Everything is covered by God", "Hence live a renounced life", "Do not 
greed for other's wealth". There should be no greed either in life or in 
death. "Should go to woods and should not return" are the dicta for the 
renounced. The difference in effect of the two paths is also explained. 

yciQd^uir emf f^rsr fasnfar: n 



There are only two paths for salvation. The path of Karma on the one 
hand and the path of renunciation on the other. The later is through the 
detachment from the most desired things like son, wife etc. Of these, the 
path of renunciation is the supreme one. Even the Taittareeya speaks of 
the same: 

"There are two Vedic paths, the one which goes with worldly desires 
and the other excels with their renunciation". 

Lord Vyaasa, the principal teacher of Vedas has preached these 
definitive aspects to his son. We will further explain the difference 
between these paths in subsequent parts of this text. 
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Madhwaachaarya: 3T^T: Sfrf ^ %&& ^ ^Tf^T I 

It is never that one does not get tainted with the evil fruits of 'karma' if 
he refrains from the performance of prescribed duties. 

"3TffPT <pf f^fo" cbwfiiiifew^cfH: I 

cf7T#3" W ^"" ft m$$ II 

naarada puraNa says: 

"It is certain that the ignorant (those who have not yet attained the 
enlightenment) get tainted with the results of karma if he does not 
worship Krishna. Even the enlightened (liberated) souls will have 
diminished pleasure if they do not do the ordained duties. Since the 
karma taint stains (if they fail in the performance of duties) even those 
who are normally immune to karma, one should always do the 
prescribed tasks". 



asuryaa naama te lokaa andhena 

tamasaavri taah 
taagmste pretyaabhigacchanti ye 

ke chaatmahano janaah \ 3 
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Sanakaraacharya: 3Rjqf: M<WlcH^|cW#wQ$*T 

Everyone except the paramaatma, the God as conceived in monoism, 
including the gods (like indra, varuna etc) is "asura". Their loka 
(world) is called "asurya ". The word naama is a useless expression. 

3" eta cb4lhHlRl dlcK!^ -^^ ^^ i$ Ml-HlRl 

loka means those which show and enable us to enjoy (or suffer) the 
fruits of our past deeds viz. the births. Darkness here means that which 
does not allow us to see/know and the word tamas means ajnaana 
(ignorance). 

3TTFTTT Hnfl^lrHSHI:! % # ^RT: *hR*W:l W ~3 3TTFTTT 
^^n# yi^diraawl ^TT 3TTFTFT ^3xzp#| #R" ^llrH^ddcil^Ul 



He who kills c aatma' (soul) is aatmahanah. How come anybody kill the 
immortal soul? When aatma identifies itself differently than what it 
really is on account of avidya (improper knowledge), the experience of 
true qualities like agelessness, immortality gets hidden. Hence, such an 
un-wise person is called as c aatmahana\ the one who has destroyed 
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himself. Such an individual moves in the cycle of births and deaths 
because of this defect. 

Madhwaachaarya: *J§" WU|R*>o^lc^|U|| y|iM-^l^[: I 

Good enjoyment is suryam. The place where there can be no enjoyment 
is asurya. There is only extreme sorrow in that place. This apart, asurya 
also means the destination ofasuras (evil persons). 

He who practices improper knowledge is deprived of enjoyment and 
hence is called aatmahanah. 



The world where there is only extreme sorrow and that happens to be 
the destination of asuras (evil souls) is called asurya. It is here that 
those who do not worship lord hari land themselves up. 

Vaamana puraNa 

The soul is immortal and hence the word aatmahana is not intended to 
mean its destruction. It only means begetting extreme sorrow coupled 
with the total absence of pleasure. The quotation from vaamana puraNa 
provides this explanation. 

t^r^-f^TR"^rT:l 
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The expression "all those who" (3" qT ^T) indicates the rule. Those who 
turn their backs to lord Hari will invariably land themselves up in the 
aforesaid dark world. 

3^4* TFT# ^fcfr ^T^r W^F{ H^H^ I 
d«J>Jc|dl"!|HdQ R|8t|E*WM) TlT^HT^i# 11*11 

anejadekam manaso javeeyo 
nainaddeva aapnuvan 

poorvamarShat \ 
taddhaavatonyaan atyeti tiShtat 
tasminnapo maatariSva dadhaati\4\ 

Sankaraachaarya: WIcHH) ^RT^%RT: ^TFRT% dRM^U| 

It is said in the previous mantra that those who are not wise will keep 
moving in the cycle of births and deaths. They are aatmahcmah. On the 
contrary, the wise break themselves out of this cycle. They are not 
aatmahanah. Then what is this knowledge, aatmatatvam that makes all 
this difference? It is explained hereunder: 

3^W ^ TTW I TT^; 15FPT3" I =FBTt ^TT 

anejat means stable. It means absence of any change from the existing 
status. (Total absence of any change on account of time, growth, 
deterioration, acquisition, shredding etc). Thus it means eternal stability 
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in its form. That is one and only one and it is faster than the formation 
of thoughts in the minds of all living beings. 

Is it not contradictory to say that it is immobile but faster than mind? 
fl^cbeMRcbeMH^U|f<i|lmCi^c|jH|^ ■$% ^WVi ^TOT 

S S o 

Not really. They fit in due to their contextual references. God is 
immobile in his original undivided form whereas he is faster than 
thought on account of his association with the formation of the thought 
in the mind. 

Thought is considered to be the fastest on account of its reaching the 
farthest worlds like brahma loka the moment it is conceived, in a split 
second and it finds God even in that place and is hence God is 
considered faster than mind. 
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The gods (divine individuals) are called so because they illuminate 
(energize) the sense organs. These (functional) gods cannot reach God, 
the aatma. The god in charge of the mind discipline is the fastest 
amongst the gods. Even he cannot understand God. Since all perceptions 
happen through the co-ordination of mind, when mind itself cannot 
reach / understand God, God cannot be reached by any of these 
functional gods. 

^l^cHi-HHfilsfa Mcf^d WSJR W o4J)^c|<jo4||fi}H<«IM 

Having been faster than the mind and thereby has reached every place 
before anyone could, this aatmatatva God, is omnipresent like space. He 
is devoid of all worldly attributes. He remains unaffected and alone but 
appears to the ignorant as dwelling in everybody and as involved in the 
worldly affairs. To dispel this belief, the upanishat says: 

d<£|c|dl ^f J|W)y^HlrHftH^U||^Hlci|ffif^-T^dlddfd 

Even as he surpasses all speeding things like the mind, spoken words 
etc., he remains stable and immobile thereby exhibiting his 
stubbornness. 

Jl^dlfd wft%n" ^1$: f|c[y|U|^r f^hillr-Hcbl ^FSRrfuT 
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SjJ^lf^rim^Hi ^HH^HycblVllf^c|fc[u||^- ?r^TTf^" ^r# 

Into this aatmatatva God, the Air god classifies the deeds of all beings. 
The terminology used in the upanishat is explained as under: 

maatariShva: The one who moves in space (maatari). He is the one who 
is responsible for the life of every living being. He is the embodiment of 
activities. He enables all activity in the world. He stays in and out of all 
beings in the world and is their life support. Hence he is also called 
sootra the thread. 

apah: The deeds. The work of every living being like burning and 
heating work of agni the fire god, lighting of aaditya the Sun god, 
raining of parjanya the rain god. 

dadhaati: Divides (Classifies). 

£iK4tflR m "tflm<wi£M: mk" "^nf^ ^^:\ Wit ft" 



Alternatively, the word dadhaati can be understood to mean "he who 
bears" based on the Vedic expressions like "Scared of him, the wind 
blows" etc. Everything that happens on account of cause and effect does 
so because of the action of God, the eternal embodiment of activity 
existing in every living being. 
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Madhwaachaarya: 3IH^M^M^cb W^MHWVflT I 



He (God) does not shake (unshivering) because he is fearless. He is 
referred to as "One" because he is the main. It is impossible to know 
him fully and hence is referred to as unreachable even by gods. He has 
naturally reached everything before anybody could do so. He could do 
so by virtue of his unimaginable capabilities and because he is 
omnipresent. Standing still, he overtakes all those who are running. 
The air god, vaayu offers him the karma, the deeds of everyone. Since it 
is vaayu who enables the performance of all tasks, he dedicates all the 
tasks to God. -brahmaNda puraaNa. 

The root 'Rsh' in the word poorvamarshat means knowledge. 

The term anejat (immobile) should be understood to mean fearlessness 
and not inertia or inactiveness. The word poorvamarshat means 
omniscience. He knows everything naturally, by virtue of his nature. He 
does not have to learn or put in efforts to know anything. 

<KtKW T&q elf ^^-(3R3r) ^TW: INI 

tadejati tannejati taddoore 

tadvantike \ 
tadantarasya sarvasya tadu 

sarvasya (asya) baahyatah \5\ 
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Sankaraachaarya: ^ *M|U|| ^llftdlfdlR ijcfo^l^ujtf 
^TW I 

There is no restriction on repetitions for Veda. The meaning of what is 
expressed in the previous mantra is repeated here also. 

tKlrHdH 4dl$d d^R ^# cT^T #^# ^T % ^fft" 

<^cb]fcyid^%qwyM^ ^r "^r i ^ "3- srf^r ^ ^k: i 

dcHWiAiW Wfcz[ '^ 3TTFTT ^^R:" "^ *%k: I 3T^T 
^Nt*T ^Fmr HW*\Mft><llrH+W cRf 3# ^#PT 3T^T ^TUHT 

viwhiRktK *r i 

The hitherto referenced aatmatatva, God does not move. At the same 
time he moves. Remaining immobile, he himself moves. He is at a very 
far off distance that he cannot be reached by the unwise even after a 
hundred million years. Hence he is considered as remaining far away. 
He is not away. He is very near. He is the soul of the wise. He is there 
even between the far and near. He is as described by Veda, everywhere. 
He is beyond everything that can be identified by a name, shape or 
action in this world spread like space and He is even within the minutest 
of the minutes. He is referred to as prajnaanaghana. Hence there are no 
gaps within him. He is continuous in spite of being within the minutest 
and farther than the farthest. 
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Madhwaachaarya: d^fd cRT TT^ Tr^^RTrf I drW ^?# I 

fichd^ioH ^ ^r ^T#5d"sr wfcm ii 

God is not scared. He scares others, tatvasamhita says as under: 

Everything is scared of him but he (Hari) has no fear. Since he is 
omnipresent, he is at the farthest places and also very near. He is within 
and outside of everything. 

ucfy^ xii^h -tit i R^m^ ii^ii 

yastu sarvaaNi 

bhootanya tmnyevaanupaSya ti 
sarvabhooteShu chaatmaanam 

tato na vijugupsate \ 6\ 

Sankaraachaarya: ^T: Mftsil^ TJJJ^f: ^ffur ^rMc^l^P) 
^ ^T ^cf -cJIrHIH tm 3# STHHf ^WFTHWT^T W^T 

^fa^J -dlrHH' AftyW ilf^H^MV^fd ^T ddfd^l^ ^HH 
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The sanyaasi (One who has renounced the world) who is desirous of 
salvation finds everything right from avyakta, the minutest 
imperceivable form of matter to the huge material objects in God. In 
other words, he does not find them as any different from God. Not only 
that, he also finds God in all those objects. 

The way, I am responsible for the activities of this body, it is me, who is 
no different than God in the natural unqualified form, is responsible for 
the activity of everything in this universe. Whoever realizes this fact 
will, on account of such realization, cease to discriminate. 

y|id^cii^ci|cj)yw I wft ft" HUH^hU^' W^t Wlft 

Thus it deduces as under. Everyone feels himself to be flawless and 
others as full of flaws. Once the aforesaid universality is realized, 
there is no reason for such discrimination. 

Madhwaachaarya: ^#T MWIrHH ^f xT MWIcHA I ^T: 

Whoever finds every thing in God and God in everything; he has no 
fear and hence does not hide himself. This is quoted from the Vedic 
text of soukaraayaNa. 

In the previous mantra, the omnipresence of God was explained. 
This one depicts the fruits of its understanding. 
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yasmin sarvaaNi 

bhootanyatmaivaabhoodvijaanatah | 
tatra ko mohah kaSSoka 

ekatvamanupaSyatah \ 7\ 

Sankaraachaarya: ilf^^McH ^JUlrHft W TTF^T ^c#T 
R^HdW^I df^^Mcd d^lrHPl W ^~ ^tl": ^": #F: I #FST 

At a time when one realizes that everything is in God or that they are 
nothing but God and thereby himself becomes God, he will then have no 
misapprehension and no suffering by virtue of that divine knowledge. 
Sufferings and misapprehension arise out of desire-laced acts. They do 
not affect the wise, who have realized unison of God like the sky with 
every being. 

3WRT^T^fw flcbKUl^ ^K^Ic^clUtk: y^[dl wffi 
I 



The upanishat says "where is misapprehension, where is sorrow" to 
strongly negate their existence in a person who has the aforesaid 
realization. Misapprehension and sorrow are the effect of improper 
knowledge. Once this cause is removed, it removes the very cycle of 
births and deaths. 



23 



Isaavaasya Upanishat - Commentaries 



Madhwaachaarya: <lf£w<WI^A ^faTcTTfr ^T MWIcflcl 7TW 
^fNttH^W I W ^Hd^cb^H M^lrHIH R^Md: ?MW: I 

God, in whom everything is present, is present in everything. 
Whoever knows him this way has no misapprehensions. 

Pippalaada Sruti (Vedic text) says as under: 
TTcr ^pfw % f^*f tf^Wl ft^Hd: II 

In whom everything is located, that God is within everything. Thus 
who ever visualizes ViShnu (another name of God), has no 
misapprehensions or sorrows since he has got (realized) God. 

McJUlH^i^H ^ilcb^l^sft" £MHH&IM]x4d I 3T«niTSr 
f|c[jMH^ dld-l^lddl^f: I 



While the previous mantra has explained fearlessness as the fruit of 
knowing the omnipresence of God, this extends it further to the 
removal of misapprehensions and sorrow as results of such 
realization. The repetitive expression of omnipresence is for its 
greater emphasis. 
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o^^|-^|%|^^H^I«T: 116 II 

sa paryagaacchukram 
akaayamavraNamasnaaviram 
Suddhamapaapaviddham \ 

kavirmaneeshee paribhoosvayambhoo 

yaathaathathyatorthaan 
vyadadhaachaaSvateebhyassamaabhyah \ 8\ 

Sankaraachaarya: ^wtfrM^tw 3TTFTT ^T ^R" ^tjt 

This mantra gives us the characteristics of God in his original form. 
^T ^ftw 3TTFTT M^lldjR 4-WniKJIId ^TH^TT 3J|cbl¥|c|^o4||ij] 

fa^VlJU^d ^f : I 3T^uW 3*81^ I 3^Hn%T ^Ml: %¥ 
I 3W|i|R<£ smHl^[RMIMc|f^d^ I 



Aforesaid God is encompassing everything and is omnipresent like 
space. He is pure and radiant. He is devoid of a body. He does not 
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have even the basic subtle covering called linga Sareera. He is free 
from injury / loss. He does not have the ligament tissue. These 
references of injury and ligaments convey that God does not have a 
material body. He is pure - is devoid of the impurity of wrongful 
knowledge, a body variant. He is devoid of the fruits of righteous and 
sinful acts. 

The above words Sukram, akaayam, avraNam, asnaaviram, 
apaapaviddham are referring to an object in neutral gender. They 
have to be interpreted as referring to masculine gender to match the 
further references like kavi etc. 

^fr# ^RT fte T^hf #%R ^Tsf: I "crftw: ^Nf ^fqft 
^^ nfo£ I ^^TRT: W<4^c| ^^" I ^I^mR ^T^" 

^rarqft ^r^" ^r ^N 1 : ^^" ^r^frf^ ^rwt: i 

c\ 

He is kavi meaning, he who sees everything past present and future. 
The Vedas say that there is no one who has seen anything beyond 
what God has seen. He is maneeshee, the lord of mind - omniscient. 
He stays above everything. He manifests on his own. 
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God is eternally liberated and omniscient. Hence, he appropriates the 
fruits of their deeds to all beings right from Brahma the supreme 
amongst gods who is in-charge of creation. He does this at all times 
eternally. 

cllWflM. W ^T: cbwR^oAH^" i& I 3TfTRf feftf^W 

Through the first mantra "eesaavasyamidam... kasyaswiddhanam " , 
this Upanishat tells the progress through renunciation of desires on 
wealth, women and ones own off springs. This is for those who adopt 
the path of knowledge. As for others who cannot go in the path of 
knowledge but desire to live through, it preaches the performance of 
duties in the second mantra "kurvanneveha... karmaaNi " . 

3T^irsr Ayiilf^rFTr ^y^ftFd^Hs^w^sfa y^H: 

Even the BrihadaaraNyaka Upanishat tells the same classification of 
paths through "The One who desires to have a wife" etc. It prescribes 
performance of karma, the tasks to those ignorant that have worldly 
desires. The sayings like "Mind is the individual and the voice is his 
wife" specify that ignorance and desire are definitely the qualities of 
those in the path of karma. The fruits of such activities are seven 
different kinds of food. These are: 
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1 . cereals etc for humans, 2. huta and 3. prahuta (both of them refer to 
offerings in sacrificial fire - they are food for gods). 4. Mind 5. Speech 
and 6. Breath (These three are food for the soul) and 7. Milk for 
animals. 

$c*I|RhI 3#^Kr^W 3TWTT *PJOT ^T t#tTT^ 

sfcnww ^WftqR "STc^rari^r: w tf^f ^ter 



Those who renounce the three desires of Wife, Wealth and Children are 
in the path of knowledge unlike those who engage themselves in the 
performance of duties. They say "what will I do with children when my 
world is God". It is for these persons that the Upanishat cautions against 
adopting wrong knowledge that leads to the dark worlds and preaches 
the true nature of God with the subsequent mantras till the last one "sa 
paryagaat... ". Only those are eligible for the path of knowledge, who 
have renounced desires. So says SwetaSwatara Upanishat: 

"(He) stated the highly sacred path of those in the supreme aashrama 
(renounced living) and adopted by the sages". These and other texts 
demarcate the path of karma from that of jnaana, knowledge. The 
following mantras are for those who are in the path of karma and like to 
live with it. 
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Madhwaachaarya: "^pF T^Rrft^W Ar4Mu[d: I 
MMH^IrH^I ty&H+M fa #4 ^d Id I ^JyT^T 

^lidl^H^cl Wm^: I 3HI*HtHiI<^ y^cbycbKd: I 

q# ^ifaw^spf ^FT^^ITT I 3HI*HHcblcflH STFRTM^N 

Varaaha purana says: "Sukram means absence of Soka, Sorrow. 
AvraNam (that which is devoid of any loss) means eternally complete. 
He is Suddham, pure because he is the most sacred. He is akaaya, 
formless because he does not have linga deha, the subtlest of the 
coverings of soul. He is referred to as asnaavira, devoid of bone and 
flesh because he does not have any physical body. Even in the absence 
of any material body, he is omniscient and hence he is called kavi, the 
learned. He is the regulator of all mental activities of all beings 
including prakriti, the supreme goddess who is second to only the 
ultimate God (Vishnu) and brahma the creator of this universe. He is 
paribhoo, superior to everyone. He is swayambhoo, meaning ever 
independent. He does not depend on anybody for anything at any time. 
He always creates the realistic worlds like the present one continuously, 
one after the other like the water that flows in a river. He is omnipotent 
and is the supreme most being. (Is it then that he does not have any 
body? If so how can he be a creator, wise, regulator and so on? We see 
such activities in the world only with those who possess a body to 
accomplish such tasks. As if to answer this question, Varaaha purana 
explains further). He has a body made of nothing but 
sajjnaanaaananda 'truth, knowledge and pleasure' (This word has a 
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vast meaning and only one face of it as it appears when split in the 
simplest form is given here). His head is made of this substance, so are 
his hands. His body is of this substance as also his legs. Lord Vishnu 
characterized by such a body has been creating the realistic worlds like 
the one we are seeing. He has been creating them since time infinite 
and will do it eternally. He does all this out of his own will and he is 
capable of doing it independently". 

It is seen in the world that if someone can create any thing, he does so 
with his body. Thus logically, if we say that God has created the 
universe he must be having a body. It is also seen in the world that 
whoever has a body has it growing and degenerating, bringing in 
pleasures and pains and so on. Thus, God must also be experiencing 
growth, degeneration, pains etc. If we say he has no form/body, he is not 
a creator. If we accept that he has a body, it becomes imperative that he 
has growth, degeneration, pains etc. 

The above mantra and the quoted verses from varaha puraNa, step in to 
resolve this conflict. God does not have any material form / body that 
cause or facilitate sin and suffering in him. But is not formless. He has 
a body that is not materialistic. Whatever is seen is perpetrator of sin 
and suffering in the world is the materialistic body and He is beyond 
matter. He does not create the unrealistic illusory universe like the 
objects created by a magician. A magician creates or shows us non- 
existent objects using tricks since he is not capable of creating the 
realistic things. There is no such constraint for God. He is all capable 
and independent and hence creates the real objects. 

In the previous two mantras, it is explained that the fruits of knowing 
the omnipresence of God is fearlessness, absence of pain, sorrow and 
misapprehensions. How does this happen? The Upanishat says, it is 
due to obtaining/reaching God. Well, it is something like obtaining / 
reaching an emperor. If we are with an emperor, he takes care of our 
needs. But he himself has pains and sufferings and hence is not capable 
of removing all our pains. Unlike an emperor, God does not have such 
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limitations. It is with this intention that the Upanishat explains his 
qualities in this mantra. 

andhantamah praviSanti 

yevidyaamupaasate \ 
tato bhooya iva te tamo ya 

u vidyaayaagm rataah \9\ 

Sankaraachaarya: W i£H}cWc|J|U|H* ^ ^ ^fw ^ I 

How then is it known that these mantras are only for those in the path 
of karma and not for all? 

^|c|[iu)^H^IIr^c|I^JivHHH: I W =r7T iftW: ^T: Ufa 

3Tfterf^f^l fM" I ^T ^T ^TPT t ^ *4^<!|: W^ 
^TTW: i?l^dl W dkW)x4d ^cf f^f ^TTf^W fTTT 
cb4<H^Rl^dl>-M<H ^ MWIcHflH^ I "tell" ^^1*:" "^ 

The specialized knowledge of the oneness of soul and God as 
emphasized in the mantra "yasmin sarvaaNi." is achieved by the 
understanding of the oneness of the cause an effect. This is 
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understood by those who are not fools through some karma or some 
other knowledge. This mantra, deplores the unwise etc who cannot 
comprehend the aforesaid oneness either through logic or through the 
scripts. The knowledge of duality is referred to as devine wealth that 
speaks of gods and the karma is not paramaatma jnaanam - the 
knowledge of God. Such knowledge gets us heaven as can be known 
from the script vidyayaa devalokah. 

u,4i+w TT2P5RK^rauM "ten" d<i<UR "ten" ^te, 

"^T ^3" tf^m *rf%, '^W (Md_cil*:" ^ ^ ft" i?||^RQd 

The upanishat deplores practice of jnaana (knowledge) and karma 
(performance). This however is only for the purpose of laying 
emphasis. Otherwise, there would not have been preachings like 
"They ascend through knowledge", "Heaven is achieved through 
knowledge", "Those in the southern path (black magic, witchcraft 
etc) cannot reach there", "The world of pitr (departed souls) is 
achieved through the path of performance" that explain the fruits of 
knowledge and performance. Any thing prescribed by the scriptures 
cannot ever be a prohibited action. 

^r sR^Hh^HicHeb <m: yR$iR) i %? tste ten" 
3T^n" 3rte cif ^nf ^T8f :, ^ffuir tefWeftw, dwRaw 

«i|H^ci t <m: «R*iRl, %? ^nf ft^rr t t 3" f EawiJk 
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Here, andhantamah means blinding darkness. Who will land up in 
such blinding darkness? Those who practice avidya will enter it. 
Here avidya means, that which is different from vidya (knowledge). 
That means, those who are not in the path of knowledge but are in the 
path of karma (performance) only will land themselves up in the 
blinding darkness. But the path of performance is not in contradiction 
with the path of knowledge. Hence, it should be understood that 
those who exclusively adopt the path of performance like doing the 
agnihotra (sacrifice in fire) are the ones who reach the blinding 
darkness. And those who do not perform such duties but engage 
themselves only in the path of knowledge related to the other gods 
will land up in still worse dark worlds. 

The path of Vidya (knowledge) and Karma (performance) are 
complementary in nature even through their intermediary fruits are 
different. Otherwise, their co-existence cannot be justified. 

Madhwaachaarya: 3M«i)MW+l t f rts^f zn^TRWT 



Quotes from Koorma puraaNa (as commentary for this and the 
subsequent 5 mantras): 

There is no doubt that those who adopt the wrongful path will land up 
in the world of blinding darkness. But those who do not criticize 
those in the wrongful path will go to the still worse destinations. 
Hence he alone is a pious gentleman who knows the true nature of 
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flawless God (naaraayaNa) and also criticizes the wrongful 
knowledge. 

It is very much in order to criticize the wrongful knowledge. Not 
only that criticism is in order, but also it is the need in so much as 
that of having proper knowledge. 

anyadevaahurvidyayaa 

anyadaahuravidyayaa 
iti SuSruma dheeraaNaam ye 

nastadvichachaksire \ 10 

Sankaraachaarya: 3M^lc| %rtt fM" 
Tnertapfcf% "%rcr ^te," '"f^m d<i<UQ" jft 

s%k: I 3T^np%Rn~ ^ffuTT fM", "cFfftJTT fopte" jft 
^": I "^T "^pp- ^F^t M eftw #f?Hf ^FW I 3" 

fcfTWTFFT: MU^-I^M "^Rf : I 

The fruits of knowledge and performance are different. The Vedas 
say that knowledge brings us the divine worlds, it supports ascending 
to higher levels. The path of performance, referred to here as avidya 
brings us pitr loka the world of predecessors. We hear this from the 
learned. The teacher who taught us the paths of vidya and karma has 
explained this concept. Thus it is a perpetrated knowledge. 
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Madhwaachaarya: 3" ft^S^JTsfeq" £:<dMHlRfcftu| : I 
f:<slMHlR^U|[: *J<sMHlR*\Ru|: | 

Criticism of wrongful knowledge is not just because its practice has 
devastating results. It is also because its criticism bears a different 
fruit from the one brought by the proper knowledge. Practice of 
proper knowledge and Criticism of wrongful knowledge fetch us two 
different components of the ultimate moksha, the salvation. 

vidyaanchaavidyaancha 

yastadvedobham sah 
avidyayaa mrityum teertvaa 

vidyayaamritamaSnute \ 11 

Sankaraachaarya: ^T tt^t %rf xiiRaf xT ^dMIH 
^nf ^T8f: i iiw^d^^Rf <hHh 1 j^r 3fjM M ^^t 

Thus whoever understands to follow the dual path of divine 
knowledge and performance, he will gradually obtain the 
comprehensive fruits of moksha, the ultimate salvation. 

ij^^KclM^W rftr^f 3#?FKT ten" d^dMI^HIHH 
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Through the path of avidya, meaning karma, the order of 
performance of prescribed tasks like agnihotra (sacrifices) one 
surpasses the natural death and also the knowledge of karma known 
as "death". And with the divine knowledge, he achieves oneness 
with God. This oneness with God is called amrita, salvation. 

Madhwaachaarya: Wsfo" MR^HIrtJisMHlRfcMHI^ I 

Proper knowledge fetches the salvation that is characterized by 
pleasure and knowledge. One overcomes the misery, symbolically 
expressed as death through the acts of criticism of improper 
knowledge and achieves salvation through the practice of proper 
knowledge. 



andhantamah praviSanti 

yesambhootimupaasate 
tato bhooya iva te tamo ya vu 

sambhootyaagm rataah \ 12 

Sankaraachaarya: 3F£f ^R": UJ^lRl t 3WRTJ^ W^R 

C\ C\ ' c\ 

cbKumR^ii +1^+441 ^HW^HifHHf <m\^ % f 
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That which causes an object is called sambhooti, the cause. The one 
that is not a cause is asambhooti. This is prakriti, the minutest form 
of matter. The cause of this prakriti is avidyaa, the wrongful 
knowledge. This prakriti is also called avyaakrita, the un-manifest. 
This is the root of all material desires. He, who worships this un- 
manifest subtle matter and its cause the wrongful blind knowledge, 
will accordingly enter the blinding darkness. The one who worships 
kaarya brahma, (the god with four heads and is popularly known as 
the creator of the universe) also known as hiraNyagarbha (the one 
with golden womb), will enter the still darker worlds. 

Madhwaachaarya: 3R*N *#^#f HmO^Pi 3" W: I 

tsfa *nf% ^mr ^rt ^rr ww^ttr; i 

Similar to what has been told with reference to the practice of 
wrongful knowledge, the one who does not accept God as the creator 
of this universe will go to the dark worlds called andhantamas. 
Those who do not accept God as the destructor (who profess that God 
is only the creator but not the destructor) will land themselves up in 
still darker worlds. 

anyadevaahussambhavaad 

anyadaahurasambhavaat 
iti SuSruma dheeraaNaam ye 

nastadvichachaxire I 13 
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Sankaraachaarya: 3T^Jfrwl*>MWH4l: 

^I^Tx|i|cbKumc|e|cm,d^TTF - 

Now, the results of practice in the two different paths are explained 
comprehensively. 

3^r§W*IW 3fFfWftelT^n^ SjoiJichdlMlfHld I 
q^T^q^TR": yf^lnflR y^fd^ ^ ^T yUlfu)4i*>-c4d ^f 
"^R" eftw ^Ff t HWRxl-d f^ft oiUc^HMIchdlMlfULbH 
«i||^ldc|^ ^f: I 

The fruits of worshipping kaaryabrahma are different. They are, 
begetting the extraordinary powers like condensing oneselves to a 
miniature size or growing to a huge size etc. Those who practice the 
path of avyakrta, the un-manifest matter, will go to the dark worlds, 
rather they get merged with the matter. We learn this from the words 
of the learned persons and through puraaNas. 

Madhwaachaarya: #ffr^f% ts&t MFT ^frpnFT^FT 
I <HcUdU4h"hl <Hc[,L|£KcbKUW | 



Thus, those who do not accept God as full of all qualities, as the creator 
of everything, as the lord of all lords, as the destructor of everything will 
enter the dark or darker worlds as described above. 
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sambhootim cha vinaaSam cha 

yastadvedobhayagm saha 
vinaaSena mrityum teertvaa 

sambhootyaamritamaSnute \ 14 

Sankaraachaarya: Wffi ^ f^W *T 4<H^l*pqWF 

ra h i ^? H smf ^r +i4w ^r ^r y^w 3t^t ~^r f^m 
^, ^r d^ywHH 3rt%Rf^i4cbmiR^fci^iri' ^r ^ tof 

Q<Ui|JmTMmHHlfLd 3jfu)HlRyifLd: *nWT, 

This explains the impact of two things viz. sambhooti (Creation) and 
vinaaSa (Destruction). That, by its very nature is destroyable is 
referred to here as vinaaSa. He, who practices, believes in achieving 
these perishables, surpasses the death, a resultant of the ignominious 
flaw arising out of the desire for the forbidden and achieves, on 
account of worshipping brahma, the special prowess of aNima (The 
capacity to shrink oneself to a minute size) etc. Similarly, the one 
who practices asambhooti, the unmanifest, will achieve the eternity 
that is characterized by the detachment from the matter. 
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The absence of the required letter 'a' (in sambhootim and vinaaSam) 
is indicative of the loss / detachment of matter as the fruit of the 
aforesaid worship/practice. 

fi^uiifi'^ifi^nPiaiLbd^ i TTcf RycbK: yc|RiRc|RiH^uTr 
^rsfa ycbiftid: i ^r yc[Rid^uTPr <^i4w 
f^fitf^fer^uTPr ^phw ycbii?iH yc^M irwT^r^R; 

Anything that is quoted in the scripts as achievable with the help of 
human or divine resources does not extend beyond the limits of 
matter. The world, the cycle of births and deaths also cannot move 
beyond this. What surpasses this limit is the concept of sarvaatma, 
the oneness of everything with god, the resultant of renouncement of 
all desires and progression in the path of knowledge as preached in 
the previous mantra, aatmaivaabhoot. . . Thus the braahmaNa (a 
section of Veda) is helpful in driving home the two paths of 
achievement. The brihadaaraNyaka (upanishat) is useful in the 
understanding of things beyond this, viz. renouncement. 

^r AtUiRwiHM ^ff ^cfa; f^frft%rr ten~ 

Thus the discussion on the practice of vidya and avidya etc. is meant 
for those who have a desire to live their entire life, right from their 
conception in their mothers' womb till the last breath. The term 
vidya in this context refers to the knowledge of functional God. 
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Madhwaachaarya: 4f M ^fff^TTW ^RIlf^Tiid' | 



Thus he who understands the above will get released from the cycle 
of births and deaths on account of knowing God as the destroyer of 
all. Similarly, the inherent qualities like pleasure and knowledge get 
manifested on account of knowing that God is the creator of 
everything including the pleasure and knowledge in every individual. 

It shall be understood that 

1 . God (also known by the name Janaardhana) is devoid of any 
kind of defect or negative qualities, 

2. He is the embodiment of all good qualities, 

3. None of his good qualities are fractional (each one is 
complete and unlimited), that even after salvation no one can be 
equal to him or become one with him, 

4. He shall never be understood as equal to anyone including 
the four-headed Brahma, the supreme amongst gods, 

5. All beings right from the humans to the four-headed Brahma 
have a hierarchical gradation even after their salvation, 

6. God (also known by the name ViShnu) is the supreme most 
at all times. 

By understanding the above, one will achieve moksha, salvation. 

All the above (presented as commentary for the mantras 9, 10,11,12, 
13 and 14) are quoted from koorma puraaNa. (Madhwacharya has a 
typical style of just quoting from the ancient texts as commentary for 
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the mantras. He adds a word or two only if the quotes need an 
explanation for better clarity. Here the quoted texts are unambiguous 
and hence he has not put any additional explanation. It is often 
surprising that puraaNas have some of their contents that typically 
look like commentaries to the tough Upanishats). 

hiraNmayena paatreNa 

satyasyaapihitam mukham 
tatvam pooShannapaavriNu 

satyadharmaaya driShtaye \15\ 

Sankaraachaarya: 7T3" %^T RHTuiUjdt^^d ^^ I 

The path of salvation is explained here. That which is true is aaditya 
(Sun). The one who is inside this spherical solar object is also Him. 
He is also found in the right eye of humans. Both of these are true. 
He who practices the path of brahma and also the one who practices 
prescribed karma ultimately prays the God for the righteous path of 
achieving oneness with him. The prayer runs thus: 
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#s£ wrsmf ^tf# wrsrar w^^rc^r £i4^i^ai^ ^st ^r 



That which is very much like hiraNya, gold is hiraNmayam - 
Luminescent. God who is referred to as satya, truth is dwelling inside 
this solar sphere and the path to reach him is covered by this 
luminous solar aura. O! Sun, please uncover this aura to allow me, 
the one who has inculcated the worship of this Truth to see Him. 
Please uncover to facilitate the worship of the Truth by looking at its 
true form. 

Madhwaachaarya: "W %WW ^Rfaw <H^I£cW I 

Quotes from brahmaaNDa Puraana: The solar sphere is referred to as 
the golden plate. The face of Vishnu, also referred to as Truth is 
always covered by this plate. Vishnu is called poosha meaning "the 
complete" because he is the embodiment of knowledge. He only will 
exhibit his face to his devotee who is in the righteous path. 

Thus, this mantra makes it amply clear that no one can claim 
witnessing God as a matter of right by virtue of his knowledge, 
practice of a particular path etc. It is the exclusive privilege of God 
to exhibit himself to whomsoever he desires so to do. 



43 



Isaavaasya Upanishat - Commentaries 



i^cbbf w*£f yiMim^ ^ <v*ti«H^ 

pooshan ekarShe yama soorya 

praajaapatya vyooha raSmeen 

samooha 
tejo yatte roopam kalyaanatamam 

tatte paSyaami \ 16 

yosavasau puruShassohamasmi \17\ 
Sankaraachaarya: t WT! WK: ij)fc|U||^| iRw^ TTcr 

f W! W2JT <MlHI yiuiMI <*IHI<«I W)cb<U||^ ^f : - t 
^#! y^lM^Mrtl' yMIMrtJ: - t yMIM^I! ^1" f^WT 

O! Pooshan, Sun. Sun is called pooshan since he does poshaNa 
(provides food) of the world. O! ekarshi, the one who moves in 
solitude. O! yama, the regulator. O! soorya, the one who sucks in 
lives and liquids. O! praajaapatya, son of prajaapati. Remove thy 
rays, bundle them up. Subside the hot glow. 

4^ W cbci||U|d4 3^nWl*Ff rT# dcllrHH: y<HKId 
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I would like to see your most sacred form by your grace. But I do not 
beg like a servant. The one who is inside the glorious solar aura, who 
is in the human form but complete (purushah), who is this entire 
world inclusive of the living and intelligent beings, is me. I am he. 

Madhwaachaarya: f^jtefcftffa) ?tft ftWTMft: I 
^nfer ^Rj|WJHIdlMIMrt|: y^lM^i: I R*l$u|c| J|W|^|^ 

Vishnu is ekarshi and is to be known. He is yama because he 
regulates (does niyamana). He is soorya because he is the destination 
for all the wise men (soori). He is especially the destination for 
prajaapati (Brahma, the creator) and hence is praajaapatya. He is 
aham because he is aheya (sacred). 

The word eka means pradhana (main) and Rsh means knowledge. 
Thus, ekarshi means the one who is the principal embodiment of 
knowledge. This means that God has the in-depth knowledge of 
everything by his very nature. 
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He is present in all living beings at all times and is known as such. 
However, he is different from all beings and is superior to them all. 
He is called "krata" because he is the embodiment of knowledge. He 
is also called "agni" because he leads anga (the body or the world). 
This (the commentary to mantra- 15) is quoted from BrahmaaNDa 
purana. 

After closing the quote, aacharya puts forth his explanations to the 
words that were not covered therein. 

He who bears satya, God in his heart is called "satyadharma" - 
devotee. 

There are two "asou" words in the above mantra. One of them means 
"he who dwels in asu, praaNd". The other word means "This person 
(God)". 

There are two components in the word "asmi" viz. "asa" (ever 
present in all living beings) and "w?z" (known). 

32> ?lufr W "^f W ?Ffr "FRT ^uf W \\\6\\ 

vaayuranilamathedam bhasmaantagm 

Sareeram 
Om krato smara kritam smara 

krato smara kritam smara \18\ 
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Sankaraachaarya: 3T?Wf W ^R^ldl ^FJ: 

^TnfrswilcHMfUtM ftrSnU^cMlrHIH ^4rH+^Rd^H^ 

^IrHIH yfdy^dlftfd cllcKl^fcl: | %f ^ ^Mcb4fl'^d^r 
?bW9lR ^5«f, TTpfcTTOR^ I 3T^" $l(l<WHl frf 



When I die, the praaNa vaayu sets out of this body and joins his all 
pervasive divine immortal form called sootra. This is the indicative 
expression of the fact of the soul cultured with knowledge and karma 
phala leaving the body. Then, the body will be burnt to ashes. 

3frf# ^ralMWH 32?yd1cblrHcb^lpHrt|lrHcb' 3JJ-i||<s4 

^FfW ^WHc^fed <Pf F^ WT I "rf ^TT ^kT ^R^" 

Here, the word Om is for worshiping the one identified by that word, 
the one who is the embodiment of Truth, who is also called as agni 
and who is none other than Brahma, the God. O! kratu, the 
embodiment of decision, remember all those deeds of mine that are 
worth remembering. It is time to remember whatever has been done 
till now. Whatever is being done henceforth, do remember even that. 
Do remember all of my performance done ever since my childhood. 

The repetitive words are to indicate the sincerity of the prayer. 

Madhwaachaarya: #^f f^ffi": ^WRT: f%f IR: I 
3T: 1#3" RcMH ^TPT ^RT: #i^R" I 
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MWIrHI *HMH" "^ ^wft^fPTFT I 

When the one who is staying in God is himself immortal it is amply 
evident that God is immortal. With this message, the word anila is used 
as an adjective to vaayu, the life god. The word anila literally means 
the one who has "a " (God) as his residence. It is generally understood 
that only God and godess Laxmi are immortal and all others have to 
face separation from their body. How then, vaayu is referred to as 
immortal here. In answer, the Acharya quotes from "raama samhita" as 
under: 



"Since vaayu retains his knowledge and awareness at all times, he is 
also considered as immortal. The real immortal is God who is eternal". 

Thus, this mantra emphasizes on the eternal nature of God even though 
he dwells in mortal bodies of others. The mortal bodies of us and other 
living beings meet an end one day. But vaayu and God remain 
unaffected with the same. 

agne naya supathaa raaye asmaan 

viShva vayunaani vidvaan \ 
yuyodhyasmaaj j uhuraaNameno 
bhooyiShThaam te nama uktim vidhema \19\ 
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Sankaraachaarya: t 3^3"! ^T WW ^T2JT "?ifa#r ^Fk I 

^r^t f^tw ^rumpff^rsfTT i R^uujlsr ^nfa" 

-^ib#R" tRJT TC I l3" cb4Lbd^]j|l<i)rt|?f:, 



0! Agni, take me through the fair path. The word "fair" is used to 
indicate that the path shall not be southern. The southern path is 
characterized by its returnable nature. Hence, I beg you again and 
again to take me through a path that does not take the traveler back 
and is fair. Take me in the proper path to facilitate enjoyment of the 
fruits of karma having known all those deeds performed, by their 
prescribed fruits and me. 

%o^r ^M M*\n £Mii?M 3T^^n" sjpuf ^fer 

cio^HirHch^H: WF{ I ^t wf^ "^51: ^FR" W VF*W\ 



Further, please isolate us from the cunning sins. Verbal sin is called 
paapam. With that, having purified ourselves, we will attain the 
desired (moksha). However we are not able to serve you. We offer 
you plenty of salutations. We serve you through these salutations. 
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3WWEUlch<U|H!f ^f^WT Rx||<U|| cbRuim: II 

On hearing the texts "after surpassing the death with vidya, one 
attains salvation through avidya" and "after surpassing death with 
destruction, one achieves salvation through creation", a few get 
confused. Hence we will discuss it in brief hereunder. 

-^ HM^bRiftH: ^rm $c^x^ I 

Now what is causing the confusion? 

Why is "vidya" not understood to mean the knowledge of the 
supreme God and "amrita" as Salvation? 

HHjbWI: MWIrHftaMI: ^ffuTST fafalcH^xci^iwR: I 

Does it not then contradict the purports of paramaatma vidya 
(Knowledge of supreme God) and of karma (path of performance), 
thereby disrupting their complementary nature? 

^r^nr i f%tat[ hicijiwi^ Mei#ten": ^tr^rtut^w i 

Ture. But contradiction is not perceived here. Any contradiction can 
be only based on supportive evidence from scripts. 

wifaaiH^H Mmwh^i i?n^y^iuicb ^«n" 
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Just the way practicing vidya and deploring avidya are scripturally 
authentic, even their contradiction or otherwise (are also authentic). 

An example of the kind is where the scriptures mandate that there 
shall be no cruelty towards animals but then contradict by prescribing 
animal sacrifice in the yajna. 

iTcf f%nf%Rn~# fm i Rai*4uilsr w$&H: i 

Similar is the case with vidya and avidya. So is the case of the co- 
existance of vidya and karma. 

i "c^rt WM teff 3#w ^r ^r fan" ^ ^h i 

Nay. The aforesaid exception cannot be applied here. The scriptures 
aver that vidya and avidya are different and opposite in meaning. 

t%rf xllRaf^R c| THIRST -^ ^T? 

Is it not that there is no contradiction on account of the very words of 
the upanishat viz. "vidyaam ca avidyaam ca" etc.? 

No. They are different by their nature and the benefits they bestow. 
TT^"% ? 
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There cannot be any conflict in the contradiction or otherwise 
between vidya and avidya and as such they can only be 
complementary. Is not it? 

No, they cannot coexist. 

Why not vidya and avidya exist at the same place one after the other? 

$\£\b*i\: VttrF&ft R^Hl^Tl) ^TW3r3" dc^d-lW df^^c|| 
Sl3" ^fldlif^Kycbl^n ^n%TFTT 3?qfMfi U*l4U*1H W 

l^cb rcj^ii^H:" "^ ^il * Hi ^ I SI 'H *RT8J#: I 

No. with the onset of vidya, the avidya extinguishes. Hence there is 
no question of both of them staying in the same substratum. When 
the fire, that is characterized by its heat and light, flares up, we 
cannot find, in the same place, a cold and glowless fire. Similarly 
when vidya sets in, there is neither avidya nor any doubt. The vedic 
text "yasmin sarvaaNi...ekatvamanupaSyatah" confirms that there is 
neither pain nor illusion with the onset of knowledge. Since avidya, 
the cause of karma does not exist, we say that even karma subsides. 
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"amritamasnute" - amritam, the salvation is the sought after thing. If 
we interpret vidya as the knowledge of the supreme god, the appeal 
for opening the path through "hiranmayena.." etc. will not be 
relevant. Hence, we conclude that our interpretation that vidya does 
not refer to paramaatmavijyaana, the specialized knowledge of the 
supreme God is apt for the mantra. 

Madhwaachaarya: ^Ppf ^^{ I ^W ^H^My 

»lRMHI«lf ^ftsf W ^fifr f^^R" II 

"Vayunam" means knowledge. There is usage of the kind to indicate 
this meaning for vayuna. The word "juhuraaNam" means belittling. 
"yuyodhr means isolate. The aacharya quotes from skaanda 
puraaNa as under: 

The manu prayed God in the name of yajna as follows: "Please 
isolate us from whatever that would belittle us. Lead us to the wealth 
of salvation". 

We prostrate to you profusely with devotion and knowledge. 

Acharya concludes with his prayer: 
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Salutations to naaraayaNa who is complete and clear embodiment of 
power, knowledge, bliss, wealth, and energy and who is my closest 
friend. 

¥HMH II 

** $R$W||i[um^ ** 
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